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CHAPTER 1
Introduction
The Missionary Church, based in Fort Wayne, Indiana,
has a unique heritage. It is the result of a merger
between the Missionary Church Association and the United
Missionary Church in 1969. Both of these contributing
denominations were of Mennonite origin, resulting from
schisms in the 1800' s. By the time of their merger,
however, both denominations had lost many of their
Mennonite distinctives. This study will examine this
general trend by focusing on the loss of the Mennonite
distinctives of non-resistance and the ordinance of the
washing of feet in the United Missionary Church. These
distinctives were transformed as the denomination adapted
to its environment. Furthermore, it is hoped that this
investigation will lead to a better understanding of the
past so that the future ministry of the denomination can
be enhanced.
By limiting this study to these two distinctives, it
is hoped a more thorough consideration of the relevant
data can be achieved than would be possible with a more
general study of the same length. Furthermore, these two
distinctives were widely prevalent from the beginning of
what came to be called the United Missionary Church. The
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very first Gospel Banner, the periodical of the
denomination, lists these two distinctives as "leading
features" of the group and indicates that they set apart
the group as a "peculiar people." This July 1878 issue
also identifies two other leading features. First, the
group, then known as the United Mennonites, was opposed to
secret organizations. Secondly, they practiced the
"baptism of believers only", or adult baptism. 1 The
latter is still a practice of the church today and,
therefore, has not been lost. The former was not a
Mennonite distinctive only. The holiness groups of the
1870 's and 1880 's were the leading advocates of this
position. So also were the early "peculiarities" of open
communion and the group's anti-rum and anti-tobacco stance
more the result of its holiness movement influences than
its Mennonite roots.
Also in an effort to focus this study, only the
United Missionary Church branch of the modern day
Missionary Church will be examined. There are two reasons
why this branch was chosen. First, my own local church
traces its roots to this denomination. So, even though I
was raised in the Missionary Church, my own pre-merger
interests are in the United Missionary Church. Secondly,
there are more and earlier materials extant from this
group than from the Missionary Church Association.
Furthermore, more of these materials were available to
this study. It is hoped that some of what is discovered
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in this study will also be applicable to the Missionary
Church Association.
Definitions
Several definitions are necessary for a precise
understanding of this study. First, the Mennonite concept
of non-resistance needs to be comprehended. From the very
beginning of the Anabaptist movement, non-resistance to
evil has been a fundamental tenet. In one sense, non-
resistance is similar to pacifism. Both imply that a
person refuses to serve in the military due to his or her
convictions against destroying human life. But in another
sense, non-resistance is different from pacifism in that
it derives its inspiration from Christian love. Jesus
tells us to not resist an evil person {Mt. 5:39).
Instead, we are to love our enemies (Mt. 5:44). J. C.
Wenger enhances this point as follows:
The pacifist may devote his labors to the
abolition of war, making international peace his
major goal, while the New Testament non-
resistant is concerned primarily to bring men
and women to the experience of "peace with God"
through responding to the glorious gospel of
Christ in repentance and faith. The ensuing
relationship of peace- both with God and with
men- is far deeper and more meaningful than the
absence of warfare. 2
The early Anabaptists had numerous opportunities to
literally demonstrate this principle as they were
persecuted by both the Roman Catholics and the
Protestants. Thousands of them were persecuted and
killed. All of their early leaders were executed.
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Nevertheless, the movement continued under the direction
of Menno Simons who continued to teach the importance of
non-resistance to evil persons, since then, it has
continued to be a major tenet of the Mennonite faith as
this group makes up a major portion of what is called the
historic peace churches.
A second concept that needs to be understood is the
Mennonite ordinance of the washing of the saints' feet.
Baptism, communion, and feet washing have been the three
sacraments of the Mennonite faith. They believe Jesus
instituted this ordinance at the same time that he
commanded us to partake of His supper. On the night of
His betrayal, Jesus commands His disciples to wash one
another's feet (John 13:14). The practice of this
sacrament demonstrates the importance of humility and
submission in Mennonite doctrine. It also indicates "the
washing and purification of the soul in the blood of
Christ. "3 Many Mennonites do not believe that the Lord's
Supper is complete without the inclusion of a foot washing
service. Therefore, they are often observed together.
Finally, one needs to understand the significance of
Holiness theology. The United Missionary Church grew out
of the holiness revivals of the last part of the
nineteenth century. This movement stressed the importance
of a second work of grace, or entire sanctif ication . This
is essentially what John Wesley referred to as Christian
perfection. 4 This perfection is not an elimination of
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errors, but the perfection of love. The Mennonites of
this study were able to easily integrate their concept of
Christian love with the Wesleyan understanding. Another
characteristic of this movement was its stress on self-
surrender. Through this complete consecration to God's
will, the movement taught that the person would be
cleansed of the "inner disposition to willful sin. "5
Justification frees one from the guilt of sin, while
entire sanctif ication frees one from the power of the
sinful nature.
Outline
With these definitions in place, a brief overview of
this study is in order. Chapter two offers a review of
related literature. Since the historiography of the
United Missionary Church is very limited, much of the
literature reviewed offers perspectives from which this
study will attempt to understand the changes in the
denomination. Chapter three presents a periodization of
the group's history which will provide the main structure
for an interpretation of the loss of the Mennonite
distinctives. Chapter four will relate the loss of these
two distinctives (non-resistance and feet washing) to this
periodization, relying mainly on primary materials.
Chapter five will then explore the various influences that
replaced the loss of the Mennonite influence. This
chapter will also rely heavily on primary materials,
particularly old issues of the Gospel Banner. It is
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argued that the main reason for the neglect of our
Mennonite heritage was an effort to accommodate the gospel
to the American culture in order that more effective
evangelization could occur. The Mennonite concept of
radical non-conformity to the world was transformed.
Chapter six will offer an evaluation of this accommodation
with the goal of providing a basis for future ministerial
decisions of the denomination. This is, of course, a
lofty goal and this paper can be no more than a small
contribution to the dialogue of the church. The
conclusion attempts to place all this within its proper
context .
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Notes for Chapter One
1 Gospel Banner July 1878: 1.
2 J. C. Wenger, Pacifism and Biblical Non-resistance
(Scottdale, PA: Herald Press, 1968), 5.
3 J. c. Wenger, Glimpses of Mennonite History and
Doctrine (Scottdale, PA: Herald Press, 1947), 222. This
quote is from the 1632 Dordrecht Confession of Faith.
4 While there continues to be some debate concerning
the extent of the changes which have occurred in the
doctrine of entire sanctif ication, there seems to be a
much stronger sense of the immediacy of the crisis
experience in the nineteenth century movement. See Melvin
Dieter, The Holiness Revival of the Nineteenth Century
(Metuchen, NJ: Scarecrow Press, 1980), 27-32, for an
understanding of Phoebe Palmer's "altar theology." See
also, John A. Knight, "John Fletcher's Influence on the
Development of Wesleyan Theology in America," Wesleyan
Theological Journal 13(1978), 114-126. Daniel N. Berg,
"The Theological Context of American Wesleyanism,"
Wesleyan Theological Journal 20(1985), 45-60.
5 Melvin Dieter, The Holiness Revival of the
Nineteenth Century (Metuchen, NJ: Scarecrow Press, 1980),
4.
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CHAPTER 2
Review of Related Literature
When considering the Missionary Church's loss of
emphasis on non-resistance and feet washing, there are
many factors to evaluate. The combination of Anabaptism
and Holiness theology has developed in the American
culture. The sociological aspects of this development
need to be considered. Also, the various theological
strands which came together in this union need to be
evaluated in light of the culture.
General Historical Setting
First, it is necessary to gain an understanding of
the times that gave rise to the formation of a new
denomination. The group that was later to be called the
United Missionary Church came about due to schisms and
mergers of various Mennonite groups in the 1870 's and
1880' s. Bailey, in The American Pageant, dates the end of
the Reconstruction after the Civil War in 1877. The
American Industrial Revolution was in full swing. The
city was gaining in importance. Agriculture became a big
business in order to provide food for these cities.
Social reform was also of great concern. Many believed
that things would only get better. New denominations were
being born while many older ones were losing their
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adherents. The West was opened swiftly as the native
Americans were conquered. In A Religious History of the
American People, Ahlstrom identifies a shift in
immigration patterns which brought a greater number of
Catholics to the country. This resulted in a return of
nativism. It was a time of great change. People were
looking for answers and many new denominations were formed
during this period. The Methodist churches, both North
and South, were swept by a great Holiness Revival.
In "The Problem of the History of Religion in
America," Ahlstrom discusses the fact that the
multifariousness of American religion, which was
especially true of our time period, creates many problems
of interpretation. Church history is intermingled with
political history. Even though Church and State are
recognizably different (separate), their influences are
many and profound. To truly understand the changes that
have occurred in the United Missionary church, a knowledge
of the political, social, and economic times are also
necessary.
Mennonite Schisms
The Mennonite Church of this time apparently was
unable to adapt (at least in many places) to these
changing times. John Janzen, in The Quest for Community.
believes that the changing social life of the sons and
daughters of the Mennonite immigrants was not compatible
with the traditional Mennonite practices. The German
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language was being replaced by English in this new
generation, but many churches refused to preach in
English. The younger generation had a different
perception of events and the Mennonite structure did not
allow for these differences. Apparently, the later United
Missionary Church (UMC) did not wish for this to happen to
them. Change became more acceptable. William Ringenberg
in "Development and Division in the Mennonite Community in
Allen County, Indiana" states that all parties involved in
these divisions had a strong desire to avoid worldliness.
The problem arose when they attempted to define
worldliness. Since each congregation was autonomous, it
was difficult to maintain unity. Interestingly, the UMC
restricted some local autonomy by a system of presiding
elders .
In The Story of the Mennonites. c. Henry Smith
presents evidence which contends that the founders of the
UMC remained Mennonite even though they were expelled by
the local conferences of the Mennonite Church. The term
Mennonite stayed in the names of their various
denominations until well after their deaths. (The name
United Missionary Church was adopted in 1947.) They were
the Reformed Mennonites, the Defenseless Mennonites, the
New Mennonites, the United Mennonites, the Evangelical
Mennonites and the Mennonite Brethren in Chiist. J. C.
Wenger also picks up on this theme in The MennonitGS in
Indiana and Michigan. Wenger records that Daniel
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Brenneman was a successful young minister in Ohio before
moving to Indiana where he was excommunicated. Brenneman
was not able to adapt to the more conservative Mennonites
in Elkhart County. Even after his dismissal, however,
Brenneman remained friends with many Mennonite people.
Brenneman 's only choice was to establish a new
denomination for he disliked the practices of all the
other area denominations. He did not try to steal members
of the Old Mennonites, but he evangelized the lost.
Wenger believes that Brenneman died a Mennonite even
though expelled from the formal group. Writing in 1961,
he sees the UMC as one with the Mennonite Church in basic
beliefs .
Holiness Movement
But in The Holiness Revival of the Nineteenth
Century . Dieter details the impact of the Holiness
movement. The emphasis on entire sanctif ication, or a
second work of the Spirit, is clearly present in the UMC
from its beginning. The early issues of the Gospel Banner
make this clear. Dieter details the blend of historic
Pietism, American revivalism, and Wesleyan Perfectionism
which gave birth to numerous denominations of which the
UMC is a part. Everek Storms, in History of the United
Missionary Church, points out that sanctif ication was an
early part of the message that these "new" Mennonites were
proclaiming. He wishes to remain within the Mennonite
camp, but still allow for a Wesleyan emphasis. In Merging
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Streams , however, Lageer no longer emphasizes the
Anabaptist tradition as strongly. This book, written 21
years later, focuses on the great missionary impulse of
the denomination. Storms also extolled the virtues of the
missionary effort in his own What God Hath Wrought.
Clearly, the evangelistic thrust of the early founders was
a driving force in their theology and outlook.
The Missionary church Association side of the present
day denomination also displayed this feature. In The
Missionary church Association. Lugibihl and Gerig
demonstrate the evangelical fire of the early leaders
along with a willingness to cooperate with other
denominations to accomplish evangelical goals. The UMC
was a favorite sister in this endeavor. The limited
resources and manpower of these two denominations created
an opportunity for cooperation. Perhaps the UMC's need to
cooperate also affected minor aspects of its theology. In
"A Brief History of Fort Wayne Bible College," Ringenberg
also demonstrates the close ties between the Missionary
Church Association and the UMC. This institution also
aided the missionary impulse as it trained workers for
both home and foreign missions.
Despite the differences between Mennonitism and the
Holiness Revival, apparently there were significant
similarities. The early founders saw no inconsistency
between their Anabaptist background and entire
sanctif ication. In the Mennonite Quarterly Review of
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April 1961, several authors discuss the place of Wesley's
doctrine of sanctif ication. William Cannon, one of these
contributors, sees continuity between Menno Simon's views
on living a Holy life and Wesley's concept of Perfection
in his article "John Wesley's Doctrine of Sanctif ication
and Perfection. "
Denominationalism
The concept of denominationalism is an interesting
one. Brenneman 's decision to start a new one would have
been unheard of two hundred years earlier. Though
voluntaryism was originally an Anabaptist belief, it took
on new meaning in America. In "The Churches and the Body
Politic," Franklin Littell states that Americans believed
God had protected the New World until after the
Reformation in order that a true church could be built.
Americans could freely choose which church to attend.
Furthermore, this decision to continue attending was also
voluntary. Sidney Mead, in "From Coercion to Persuasion,"
argues that the practice of denominations was rationalized
after the actual practice, not before it. The various
denominations, and the later feeling of a need for more,
rose out of a sense of frustration and confusion. People
have compromised from necessity. The UMC seems to have
been formed under these circumstances as well. In
"Denominationalism," Mead also argues that only the
concept of denominations was original in this trend. The
theology was merely derivative, lacking originality and
uniqueness. The denominations were not formed around
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confessions of faith as much as around a distinct purpose
or mission. Denominations conflict and cooperate with
other denominations not because of theological concerns,
but because of objectives. It is therefore important to
recognize the UMC's objectives and determine if they have
changed through the years .
Americanization
In "American Protestantism since the Civil War," Mead
continues this line of reasoning. During this period,
denominationalism becomes identified with Americanism.
The ideals of these two concepts become closely associated
with each other. The denominations still had a sense of
continuity with their Christian past, but the historical
sense was not as strong as it once was. This would
explain the gradual drifting of the UMC from the
Anabaptist traditions of feet washing and non-resistance.
In Protestant. Catholic. Jew. Herberg offers a further
explanation along generational lines as to why this
Americanization took place. His thesis is that the first
generation of immigrants hold fast to their old culture.
But the second generation, in an attempt to "fit in" with
their American setting, consciously neglects the ways of
the "Old Country." Not until the third generation does an
integration of the new and old culture take place as they
rediscover their roots. Perhaps the founders of the UMC
were attempting to break away from their past in order to
adapt to the present. The old customs no longer made
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sense in the United States and Canada.
The ways in which the UMC adapted can also be viewed
as conforming with the Civil Religion of the United
States. In God's New Israel. Conrad Cherry finds many
instances of political references to God in a non-
denominational, non-sectarian sense. Even the Roman
Catholic John F. Kennedy was able to appeal to religion.
America has always believed that it had a destiny from
God. All religious people can cooperate towards this
goal. Bellah attacks this equating of God's purpose as
America's purpose in "Civil Religion in America." The
American people have utilized this idea to cloak their
petty interests in an air of respectability. The question
that this raises for my study is: how has this civil
religion influenced my own denomination and to what extent
does Americanism pervade it? Undoubtedly, the UMC has
adapted to its environment. Martin Marty in The New Shape
of American Religion suggests that Religion has paid a
heavy price for its accommodation to the environment.
Surely some accommodation is necessary. But where does
one draw the line?
Fundamentalism
On the other hand, sometimes religion does not
accommodate. The rise of liberal intellectualism has been
severely attacked. In The Noise of Solemn Assemblies.
Berger notices that religion often becomes defensive and
reactionary when met with intellectual criticism from
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outside. Hofstadter in Anti-Intellectualism in American
Life relates that anti-intellectualism often results
because of religion's attempt to affirm its traditional
statements without properly considering the intellectual
arguments. The religious people do not begin by being
anti-intellectual, but it results as an incidental
consequence of their intention to maintain the historical
faith as they view it. Furthermore, intellectualism is
often viewed as upsetting the egalitarian nature by its
extolling the virtues of knowledge. In Trollinger's
"Riley's Empire," we see that this anti-intellectualism
became prevalent in the fundamentalist movement of the
1920' s. After these forces lost several major battles on
the national level, they re-grouped on the local level and
still maintain a strong influence today. The changes in
the UMC have probably been influenced by this development.
Conclusion
The impact that fundamentalism has had upon the
merging of Holiness and Anabaptist theology in the UMC is
very intriguing. The Missionary Church's loss of emphasis
on feet washing and non-resistance may have resulted from
this third force which was not present at the beginning.
But cultural and socio-economic factors also need to be
considered. Finally, this entire development needs to be
evaluated in light of the purpose of the church so as to
determine, as far as possible, the value of its
accommodation. From this determination, one can then draw
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conclusions as to the appropriateness of this
accommodation .
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CHAPTER 3
Expansion of the United Missionary Church
The loss of the Mennonite distinctives of non-
resistance and feet washing was a gradual process. The
early founders of the United Missionary Church were
strongly within the Mennonite tradition. But as the small
denomination grew numerically and geographically, many of
its converts came from outside of the Mennonite faith.
This chapter will explore the extent to which the United
Missionary Church lost these distinctives as the
denomination expanded geographically. In other words, the
missionary impulse of the denomination affected its
doctrinal beliefs.
Historical Overview
The United Missionary church was the result of four
Mennonite schisms merging together from 1875 to 1883. The
New Mennonites of Ontario merged with the Reformed
Mennonites of Ontario and Indiana to form the United
Mennonites in 1875. This group combined with the
Evangelical Mennonites of Pennsylvania in 1879 to form the
Evangelical United Mennonites. In 1883, this denomination
joined with the Swankite faction of the Brethren in Christ
(mainly in Ohio) to form the Mennonite Brethren in
Christ. 1 In 1947, the denomination changed its name to
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the United Missionary church (UMC) .
In 1883, then, the denomination had congregations in
Ontario, northern Indiana, southern Michigan, Ohio, and
Pennsylvania. There were 38 ordained ministers, 37
churches, 79 preaching appointments and 2,076 members . 2
Most of these members were previously members of the "Old"
Mennonites who had been favorably impressed by the
Holiness Movement and the need for a dramatic conversion
experience with a definite second work of grace. They
were holding revival meetings, prayer meetings, and
preaching in English. They were attempting to adapt to
their times, but many of the conservative bishops in the
"Old" Mennonites did not believe in the introduction of
anything not practiced by their fathers. Numerous
schisms, of which the contributors to the UMC were but a
small part, developed during this time.
The Beginnings to World War I :
Truly Mennonite
But the leaders of the newly formed Mennonite
Brethren in Christ were not interested in merely
convincing Mennonites to join their group. Instead, they
had a deep desire to proclaim the good news about Jesus to
the lost. Utilizing the Methodist class system, they soon
established congregations in Iowa, Nebraska, Kansas, and
throughout central Michigan. By 1896, they had
established five districts (Ontario, Pennsylvania, Indiana-
Ohio, Michigan, and Nebraska) . Daniel Brenneman, the
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founder of the Indiana branch of the church, visited eight
states in one year, venturing as far as Oklahoma.
Sometimes, however, their vigor was wasted.
In their zeal, however, the pioneers made one
mistake: they spread their work too thinly, and
the congregations in many cases were so far apart
that it was difficult to maintain the contact so
necessary for their proper organization and
growth. . . . Many preaching appointments
eventually were discontinued. 3
Nevertheless, many people were saved and the church did
grow. Camp meetings were started in 1880 and drew as many
as 8,000 people by the 1890' s. It was not unusual for
"notorious sinners" to come to God. 4 Many of these
converts did not have any church background, let alone a
Mennonite one. But they would become the leaders of the
future .
In 1906, a Washington state district was added and the
following year the Canadian Northwest district (mainly
Alberta) was formed. By the time of World War I, church
membership was about 7500. Much of this growth resulted
from city mission projects which usually had a woman
preacher as the instigator. In 1958, Storms writes, "today
one out of every eight churches in the denomination is the
direct result of these missions. "5 Previous to this,
Mennonites had stayed away from the cities, preferring the
self-sufficient farm life. But the new denomination went
into the cities and "from these former city missions have
come dozens of ministers and missionaries . "6 Once again,
the future leaders of the church were coming from non-
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Mennonite backgrounds.
The missionary impulse of these early leaders,
however, was not limited to home mission projects. In
1890, Eusebius Hershey set sail for Liberia. He was 67
years old at the time and died after only six months in the
country. But his sacrifice spurred younger men and women
to follow his example. In 1895, William Shantz was sent to
China under the direction of the Christian and Missionary
Alliance. In 1897, missionaries were sent to South
America. In 1898, several sailed to Turkey where the first
denominational mission station was established. Though
most of the missionaries were expelled during World War I,
the work achieved a significant ministry which essentially
followed the Armenian refuges to Syria and Lebanon. In
1901, missionaries were sent to Nigeria where an
established national church still exists. One missionary,
A. W. Banfield, translated the Bible into the Nupe
language. And in 1907, the first missionaries were sent to
India where another national church was created.
In this work, the denomination believed that they were
recapturing the vision of the early Anabaptists which had
been lost by the Mennonites of the nineteenth century.
Furthermore, their eyes were being opened to the world.
They began to experience different cultures and to realize
the limited scope of their own past experiences. While the
Mennonite faith continued to be the leaders' frame of
reference, it was no longer a blinder which blocked out the
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world. Furthermore, new converts were being won in foreign
lands to the christian faith, not to an Anabaptist
tradition. The important question was "what must I do to
be saved?" The missionaries did not have time to preach
all of the distinctives of the Mennonite tradition, though
they still practiced them.
Gradually, the church was adding many non-Mennonites
to the denomination. But the leadership remained
Mennonite. In The Mennonites in Indiana and Michigan. J.
C. Wenger hints that Brenneman always considered himself a
Mennonite. since Brenneman could not find a denomination
which was completely compatible with his beliefs, he was
forced to form a new one once he was expelled from the
"Old" Mennonites. 7 Many of the original founders remained
active in the ministry until well after the turn of the
century. Everek storms states that the average age of the
fourteen men whom he considers instrumental in the early
growth of the church was 79, with three of them living to
be over ninety. 8 So, during the period until the First
World War, the leadership of the denomination was clearly
from the Mennonite tradition. But many of its converts
came from outside of the Mennonite faith, thus sowing the
seed for a later leadership which did not have a strong
Anabaptist tradition.
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World war I to 1947 :
Shift of Leadership
The period after the First World War was largely a
time of reinforcing existing foreign mission fields. Of
the 85 new missionaries sent out from 1918 to 1947, 59 (or
69%) of them arrived in Nigeria. During this period, a
strong national church grew in Nigeria and began to send
its own missionaries to the gold coast of Africa. Another
14 (16%) of the new missionaries went to India. Chile and
Columbia were the only new fields to be opened by the UMC
(still known as the Mennonite Brethren in Christ) during
this second period. The work in Syria and Lebanon grew and
gave impetus to the formation of the Spiritual Brotherhood,
a Christian Armenian Church. During the depths of the
Great Depression the number of missionaries abroad
decreased as the financial support wavered. Then, during
World War II, many missionaries were called home and
another drop occurred. But after the war, the number of
missionaries in service jumped from 27 to 53 in 1947.
The organizational structure of the missionary efforts
of the church was greatly enhanced during this period. A
denominational-wide United Missionary Society was organized
in 1921. The publication of the Missionary Banner, devoted
exclusively to missionary activity, was begun in 1938 and a
full-time General Foreign Missionary Secretary was elected
in 1943. In 1947, a record twenty missionaries were sent
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out. Much of this organization was the result of new
leadership within the church. Brenneman passed away in
1919 and most of the other founders were retired. The new
leaders became more educated, even starting Bible colleges
in 1926 and 1940. Many of these new leaders valued their
Mennonite heritage, but wished to avoid the conservative
nature that it represented. They felt that too much time
was spent preaching the non-essentials. Emphasis on being
a "peculiar people" vanished. While they still avoided
worldly pleasures (theatres, county fairs, cards, jewelry,
etc.) they no longer preached them from the pulpit on
Sunday morning.
But while a greater unity was being attained between
Indiana-Ohio, Michigan, and Ontario, a chasm was being
opened with the Pennsylvania district. This district
wished to avoid centralization and still sent most of their
missionaries through the board of the Christian and
Missionary Alliance rather than the denominational one.
Furthermore, many from this district were becoming
Calvinistic while the rest of the districts were influenced
even more strongly by Wesleyan Holiness. Many men in
Indiana and Ohio, such as Jasper Huffman, became leaders in
the Holiness movement. So, while the groundwork was being
set and some success achieved, too much energy was devoted
to conflict within the denomination and a complete unity
was not attained. Home mission work largely stalled as an
air of uncertainty settled over the denomination. Merger
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negotiations were started with the Missionary Church
Association. The Nebraska District had been lobbying for a
name change for they felt the word "Mennonite" hindered
their evangelistic efforts. The world wars and the economy
seemed to prevent the firm establishment of ministries.
But one extremely successful ministry was started in
1933. Q. J. Everest, a young pastor in Elkhart, Indiana,
began to broadcast "Your Worship Hour." Though never
supported by the denomination (it was entirely listener
supported) it became an important work of the
denomination. It strengthened the name recognition of the
church throughout the Midwest and in many foreign
countries. Rev. Everest's type of dynamic new leadership
which began in this period would be carried over into the
final period of the church (1947-1969). So, while this
middle period brought uncertainty with the change of
leadership, it provided the groundwork for a new type of
leadership to follow. This period brought many men from
non-Mennonite backgrounds into leadership positions.
Furthermore, those who had been raised in the denomination
no longer had strong ties to the "Old" Mennonites and their
restrictive, conservative practices.
1947 to the Merger:
Loss of Mennonite Distinctives
1947 was an eventful year for the denomination. This
was the year that the General Conference voted to change
the name to the United Missionary Church. But the
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Pennsylvania District refused to change its name and it was
only a matter of five years until they withdrew from the
denomination entirely taking with them 4,489 members, or
about one-third of the denominations total membership. In
1955, the denomination elected its first General
Superintendent. Before their withdrawal, the Pennsylvania
District had always blocked any attempts to establish even
a figurative head of the denomination. Early on, the
denomination wished to avoid the autocratic rule which they
had experienced under the Mennonite bishop system. But
everyone knew who the early leaders were. However, after
these early men died, the informal power which they wielded
died as well so that the middle period was one of a certain
amount of chaos and uncertainty. Now in the third period,
the denomination begins to unify and organize itself while
still retaining a large amount of local church autonomy.
These new leaders had new dreams for the denomination and
rapid growth began to occur. A centralized government had
finally come to the once-Mennonite church.
The times were definitely changing. Bethel College
(Mishawaka) was also established in 1947; a Christian
liberal arts school. This was a new venture and there was
a discussion between some who believed that the Bible was
all that needed to be taught and those who wished to expand
the mission of the college. The new generation of leaders
sought to minister and evangelize the world utilizing new
methods. They believed that the old perspectives were no
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longer valid. Radio became important and the influence of
Everest's ministry peaked during this period. The leaders
of this period wished to adapt the message to the times and
many of the Mennonite distinctives no longer seemed to fit
the new day. Though they did not waver on what they
considered to be points of doctrine, a greater amount of
latitude was allowed in areas of conscience. Instead of
attempting to define what worldliness was through external
practices, they began to leave it up to the individual's
attitude. One could now engage in previously forbidden
activities without fear of legalistic bindings being placed
upon them. They no longer needed to be "peculiar people"
in the eyes of the world. Rather, they needed to be Godly
people .
In 1947, the UMC (not including Pennsylvania) had just
over 9,000 members. By the time of the merger, the group
had a little over 12,000. The tremendous growth for which
they had been hoping did not continue in the sixties. A
merger with a like-minded group seemed logical. It would
allow them to combine resources and manpower. They were
still seeking out new ways of accomplishing their goals.
The new generation of leaders had little connection with
the "Old" Mennonites. Few, if any, had been converted from
this group and almost everyone had negative feelings toward
the Mennonite communities which lacked an evangelistic
zeal. They considered themselves evangelicals, not
Mennonites .
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The older foreign mission fields peaked during this
period and began to turn over responsibilities to the
national churches which grew in numbers. Lasting works
were begun in Brazil, the Dominican Republic and Sierra
Leone during this period. The denomination spent most of
its efforts spreading the gospel abroad. This is a major
explanation for its continually high ranking in the number
of missionaries per member. The church truly experienced a
burden for the world during this time. The missionaries
had learned the principle of accommodation well and many
cultural barriers to the gospel (including Mennonite ones)
were eliminated.
Summary
The denomination which started as a Mennonite schism
has developed through a change of leadership and greater
evangelism into a non-Mennonite body. The respected
Mennonite historian C. Henry Smith notices the following
about the United Missionary Church in 1957.
No other branch of the denomination has reached
out into non-Mennonite fields so far for its
membership as has the United Missionary Church.
Few of the additions since the early years have
come from Mennonite sources. Many of their
present congregations started as mission stations
in both city and country districts. For this
reason one finds fewer characteristic Mennonite
names in their membership lists than among any of
the other branches. 9
As the denomination grew, it added non-Mennonites to its
membership who would later become leaders of the group.
These leaders did not see the necessity of remaining true
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to the Mennonite heritage from which the first generation
had come. The doctrines of non-resistance and feet washing
(among others) no longer seemed essential and in fact were
viewed as a hindrance to the advance of the gospel. In an
effort to increase their effectiveness, these doctrines
were altered and finally dropped, as was the Mennonite
name. Interestingly enough, they did seek out a
denomination with a similar background when considering a
merger. 10 Nevertheless, the Mennonite background of the
United Missionary Church was largely forgotten by the time
it joined with the Missionary Church Association to form
the Missionary Church.
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Notes for chapter Three
1 The Brethren in Christ, though not technically a
Mennonite group, were mainly of Swiss descent. Thus they
were probably from a Mennonite background. They were
clearly Anabaptist in their faith and practice. See Jasper
A. Huffman, History of the Mennonite Brethren in Christ
Church (New Carlisle, OH: Bethel Publishing, 1920), pp. 81-
88.
2 Everek Storms, History of the United Missionary
Church (Elkhart, IN: Bethel Publishing, 1958), 60.
3 Ibid. , p. 98 .
4 Ray Pannabecker, 75 Years of Progress for God
(Elkhart, IN: Indiana Conference of the UMC, 1958), 16.
5 Storms, op. cit., p. 253.
6 Ibid.
7 J. C. Wenger, The Mennonites in Indiana and
Michigan (Scottdale, PA: Herald Press, 1961), 383.
8 Storms, op. cit., p. 61.
9 C. Henry Smith, The Story of the Mennonites
(Newton: Mennonite Publication, 1957), 608.
10 The group did, however, carry on serious merger
discussions with the Evangelical Methodist Church which,
of course, is not of Mennonite background. The failure of
this merger would make an interesting study.
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CHAPTER 4
Loss of Mennonite Distinctives
Utilizing the previous chapter's periodization as a
basis, this chapter will trace the loss of the Mennonite
distinctives of non-resistance and feet washing in the
United Missionary Church, known as the Mennonite Brethren
in Christ until 1947. As was hinted at in chapter three,
the change in name of the denomination signalled the end
of the group's active procurement of its Mennonite
heritage. In the case of these two distinctives, their
actual practice was greatly diminished before the official
doctrine of the church was changed. They were effectively
discontinued in the second period of the denomination's
history even though it was not until the third period that
the General Conference changed the discipline to reflect
what was actually being practiced.
Non-Resistance
Non-resistance has been an important facet of the
Mennonite belief system from the very beginning. It
continues to be so even today. Almost all of the early
leaders of the United Missionary Church came directly out
of the Mennonite community and held tenaciously to this
fundamental concept of non-resistance to evil.
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First Period: The Beginnings
to World War t
Non-resistance was a prominent theme in the early
publications of the denomination. Beginning with the
first issue of the Gospel Banner, editor Daniel Brenneman
listed it as a "leading feature" of the denomination. He
states "that it is inconsistent with the Spirit of Christ
which is in them [peculiar people - that is, his group] to
engage in warfare."! The Gospel Banner was published
monthly from July to December in 1878. These six issues
form the first volume of what would become ninety-two
volumes (ending with the merger in 1969). All six of them
state the group's position of non-resistance.
Additionally, the theme of non-resistance is noted another
five times in this volume. 2 Overall, then, the doctrine
of non-resistance is mentioned an average of 1.8 times per
issue. The only doctrine mentioned more extensively in
this volume is holiness. This concept occurs at least
fifteen times, or an average of 2.5 times per issue.
Starting with the December issue, Brenneman began to
declare that the Gospel Banner's "most prominent theme
shall be, 'Holiness to the Lord. '"3 Indeed, it clearly
was .
An early apologetic concerning their joining of
Holiness theology and Anabaptist non-resistance can be
seen in the August 1878 issue. Here, they select material
from Wesley's Works which denounces warfare in an article
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entitled "Wesley's Views on War. "4 The main concern of
this article is to demonstrate the incompatibility of
Christians fighting other Christians with the command of
Christ to love one another, especially in view of His
statement that others will know who Christians are by
their love. In this article, the small Mennonite
denomination (United Mennonites at this time) is
demonstrating its acclimation of the concept of perfect
love to affirm its traditional doctrine of non-
resistance. This is a remarkable article as it represents
the oldest extant synthesis of Christian perfection and
non-resistance by this new denomination. In fact, they
believed that this experience of perfect love strengthened
their non-resistance stance.
In the second volume of the Gospel Banner (14 issues
from January to December 1879) much of this synthesis is
worked out. In this volume, non-resistance is listed as a
peculiarity in the publishing information of each issue.
The doctrine also has eight articles in which it is the
leading theme. 5 Therefore, this concept is mentioned an
average of 1-6 times per issue. Once again the only
doctrine to receive more occurrences in this volume is
holiness, about which articles appear an average of 2.6
times per issue. In a reply to a letter from a free will
baptist church, Brenneman links the concepts of non-
resistance and perfect love. After quoting the standard
non-resistant verses in Matthew, he states.
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These and many such like expressions have
certainly a meaning, and we fail to see how
those whose hearts are overflowing with love to
God and to His Truth can possibly mistake the
intended meaning and set themselves at variance
against the plain outspoken declarations of
Gospel truth. God hasten the time when
Christians everywhere shall cherish in their
hearts and practice in their lives the God
honoring principles of a defenseless
Christianity . 6
Brenneman and others among the early leaders of the UMC
believed that this experience of perfect love was, in
fact, the ultimate rational for non-resistance. if they
truly loved as God loved, they would not harm anyone.
They were harmless, defenseless, non-resistant Christians
not only because of their past understanding of Christ's
commands in Matthew chapter five, but also because of
their new experimental religion which provided them with a
fresh understanding of love.
This stance of non-resistance was not viewed as an
optional or non-essential position. Jacob Y. Shantz, an
influential Canadian businessman and pioneer who was on
the managing committee of the Gospel Bannpr^ writes
it is impossible for the elect to engage in
warfare unless he first allows himself to be led
away from Christ by the enemy, by allowing
himself to be led into party or national spirit
as the spirit of Christ knows no party but is
love and unity to all mankind. 7
Just as Jesus was "the non-resistant Lamb, "8 so also
should His followers be non-resistant if they are
completely devoted to Him. Here also, we see the joining
of holiness theology with non-resistance. The aspect of
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total consecration to God and His will strengthens the non-
resistant position of the founders of the UMC. It is
clear that God's will, as expressed most perfectly in
Jesus Christ, is not for the destruction of humanity, but
This non-resistance, however, did not entitle the
believers to ignore civil government. An article in the
Gospel Banner declares that no one should "hold the
mistaken opinion that we are not willing to be subject to
the civil power. "9 Though some Mennonite bodies refused
to pay taxes and be held accountable to the government,
this Mennonite schism believed that "a godly people will
have a good government . "10 As a matter of conscience,
subjection to the civil government should be followed.
But the necessity of government is a result of fallen
humanity. Therefore, in the tradition of their Anabaptist
forefathers, they maintained a strict separation of church
and state. In the March 1879 issue we read:
Thus then God has instituted governments and
magistrates, &c., to execute wrath upon
evildoers; and he commands them to exercise
their authority in punishing sin. But, behold!
far otherwise does God speak to his children -
his people - whom he has conceived according to
his will, and who have become partakers of the
divine nature. But how does he speak to them?
Thus: "Dearly beloved, avenge not yourselves.
Vengeance is mine; I will repay." ... O how
lamentable it is, to give up the right of a
child of God, for the sake of allowing one's
self to hold a worldly office. 11
Interestingly, the article does not expect for this
separation to be fatal to the cause of Christ. These new
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Mennonites did not wish to fall into the same trap as the
Old Mennonites. This separation was to have an
evangelical thrust. The article concludes as follows:
Our task is to prove by our works and
"conversation," that we are those whom God has
justified and sanctified; for the kingdom of God
does not consist in words, but in power. 12
This evangelical separation is a theme to which we will
return later.
Non-resistance continues to be a prominent doctrine
throughout this first period of the young, mainly
Mennonite denomination. The History of the Mennonite
Brethren in Christ Church was published in 1920 and is
thus mainly a history of this first period. This work
generally refers to the denomination as a Mennonite body
though often qualifying the group as evangelical. This
close identification with the Mennonites results in little
mention of any developments in the denomination's non-
resistance stance. Huffman states that
the M. B. C. Church has maintained the historic
Mennonite attitude on this subject. Having
arisen in a time of comparative peace, and
little expecting that non-resistant faith would
be submitted to any severe test in America, too
little emphasis was placed upon the teaching.
When World War broke out, the church was
scarcely prepared for the test to which it was
subjected. But it was the rare exception when a
young man volunteered for army service, and it
was not general that so-called "non-combatant"
service was accepted. 12
Though the church may not have been prepared, Huffman
clearly was. As editor of the Gospel Banner (1913-1924),
he vigorously opposed the war, especially in 1917, the
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year that the United states officially entered the
conflict. By this time the Gospel Banner was a weekly,
highly influential paper. Practically every issue carried
an article emphasizing non-resistance. An aging Daniel
Brenneman was a regular contributor in this effort. He
declares ,
The Spirit of Jesus and the spirit of carnal
warfare are strictly antagonistic, and can never
be reconciled or made to blend together into one
and the same spirit. Just as reasonably endeavor
to blend love and hatred. 14
Associate editor Jacob Hygema continues the separation of
church and state seen earlier.
The Scriptures command us to "honor the king" or
ruler. But this is different from "standing by"
him in the declaration of and waging war. The
church is not instructed to join in "patriotic
demonstrations." She is distinct and separate
from the nation in which she dwells. But
someone says: "Are we not to be patriotic?"
Just as patriotic as Jesus and the apostles
were. Respect our rulers; pray for them and pay
our taxes. . . . Let us not be carried away
from the gospel by national enthusiasm . 15
Huffman himself was not slow to put his pen to the
paper in the defense of non-resistance. As a competent
historian, he states that "in the four hundred years of
Mennonite history the church has always been non-
resistant . "16 But to what extent should this non-
resistant stance be carried out? should the young men
about to be called into non-combatant duty serve in this
capacity, or should they refuse and face a prison term?
Huffman suggests prayer. He admits that "it is pretty
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difficult when a world is at war to live so that we are
not helping either one side or the other to win. "17 If
they raise more food on their farms, they will be helping
the allies to win the war; but if they raise less, they
will be helping Germany. So, Huffman is clearly against
the bearing of arms, but leaves the matter of non-
combatant duty open. Nevertheless, he empathizes (at
least) with those who refuse to help the war effort in any
way. In fact, he later stands by those who refuse any
service and are mistreated. 18
Huffman was also actively involved in the Mennonite
movement which was petitioning against compulsory military
training. An All-Mennonite convention appointed Huffman
and another person (Jacob Snyder) to present this petition
to President Wilson and the Congress in March of 1917.
The efforts of this group and others did bring about a
measure of success. The front pages of the May 17 and May
24, 1917 issues of the Gospel Banner detailed how to fill
out the registration cards in order to claim an exemption
from military service. During this war, very few in the
Mennonite Brethren in Christ church voluntarily
participated in the war effort.
Second Period: World War I
to 1947
The second period of the denomination is when a
change in leadership began to occur. The new leaders did
not have the solely Mennonite upbringing which
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characterized the leaders in the first period. Some, such
as Jasper Huffman and A. B. Yoder were still heavily
influenced by the Mennonite tradition while younger men
and women saw their Mennonite heritage as too often
restrictive. it was during this period that a radical
change occurred regarding the denomination's position on
non-resistance, especially in the United States.
Already by 1921, the articles in the Gospel Banner on
non-resistance began to decrease in frequency. The once
prevalent doctrine is only referred to an average of 0.2
times per issue. Articles on sanctif ication are still
frequent, averaging about 1 occurrence per issue. But
foreign mission endeavors becomes the chief interest of
the Gospel Banner. Articles dealing with this important
work of the church occur 1.6 times per issue in 1921. Of
the articles that address non-resistance, they mainly
continue with the incompatibility of love and war. Lowell
Coate, a professor at Olivet Nazarene University, declares
that "it is a practical impossibility to avoid hatred in
war. "19 He continues on to write that
If those in authority require it, shall
Christians steal, or swear, or lie? Then why
should they be expected to destroy life? Does
wholesale theft make stealing right? Then how
shall we justify the wholesale destruction of
life? True patriotism will cause one to do his
duty to his countrymen as God has revealed it to
him, and to walk in the light as God gives him
to see the light. He will obey the "powers that
be" so long as their commands do not conflict
with the commands of God. 20
Some articles, however, dealt with the failure of the
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past "War to end all wars" to actually do anything
meaningful. Katherine Bredemus, a missionary in Cyprus,
writes in the Gospel Banner as follows:
The results that many expected from the war have
by no means been realized, and every intelligent
man or woman, whether they are Christians or
not, must admit that the world is facing the
most tremendous situation it has ever seen, and
has reached a crisis along many lines that is
unprecedented in history. ... An epidemic of
crime, immorality, reckless extravagance,
indifference, selfishness, and spiritual
apostasy are found everywhere . 21
While the allies had won the war, the ensuing peace was
full of strife. Many probably felt justified in their non-
resistance sentiments.
But as new leaders and members emerged who had little
ties to the Mennonite faith, the frequency of non-
resistance articles diminished even more. Though few
participated in the service during World War I; many
participated in World War II. In Canada, "approximately
half of the young men entered the armed services, while in
the United States practically all of them did. "22 The
Gospel Banner, full of editorials in 1917, was quiet in
1941. Admittedly, there was not the widespread support
for Germany by the German-American people before the
Second World War like there was for the First, but the
issue is much different in our study. The Old Mennonites
remained steady in their refusal to participate in war.
But the Mennonite Brethren in Christ did not. The
changing leadership of the period no longer had the strong
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Mennonite ties which the previous generation had. Though
there were many who still held non-resistance positions,
the young men entering the service during this period did
not consider themselves to be Mennonites.
Third Period: 1947 t.n
the Merger
In 1955, the church modified its official position.
The General Conference for the first time gave approval to
non-combatant service. But in reality, it was already
well past this stage. As noted above, Huffman already
allowed for this in his editorials of 1917. In World War
II, not only was non-combatant service acceptable, but
full-fledged participation in the war effort was clearly
allowed. Finally in the sixties, the new leadership
drafted a statement which allowed for the matter to be
left to the individual's conscience, though the horrors of
war need to be understood by all. The 1962 Constitution
of the United Missionary Church contains the following
article of practice under the title, "Attitude Toward War
and Self Defense."
We believe that the teaching of Scripture
enjoins believers to love their enemies, to do
good to them that hate them, to overcome evil
with good and, inasmuch as possible, live
peaceably with all men. Therefore, we conclude
that it is not fitting for the Christian to
promote strife between nations, classes, groups
or individuals.
We recognize that sincere christians,
manifestly led by the Spirit of God, have
conscientious differences as to their
understanding of the teaching of the Word of God
with reference to their responsibility as
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Christian citizens to human government both in
times of war and times of peace. We therefore
exercise tolerance and understanding toward all
men and respect the individual conscience with
regard to participation in war. 23
This is a radical change from Brenneman 's statements
at the beginning of the chapter. A strong stance for non-
resistance as one of the four leading features of the
denomination (1878) had eroded to a rather weak call for
peace as the next to last article of practice listed in
the constitution (1962). A firm position for non-
resistance was lost. The new generation of leaders no
longer called themselves Mennonites in name, nor did they
practice the long time distinctive of the historic
Mennonite faith - non-resistance.
Foot Washing
The washing of the saints' feet has also had a long
history in the Mennonite faith. Just as with the doctrine
of non-resistance, this once important belief of the
founders lost its significance as new, non-Mennonite
leaders directed the church. In some ways, it has fallen
farther. It was originally an ordinance of the church,
placed between Baptism and the Lord's Supper in the old
disciplines of the denomination. But by the time of the
merger, no reference to it occurs in the constitution.
First Period: The Beginnings
t-n World War I
The washing of the saints' feet, like non-resistance,
was declared to be a leading feature of the denomination
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in the first issue of the Gospel Banner. Brenneman
attests that the group "recognizes feet washing as a
command to the believers ." 24 It was not merely something
to be practiced, but a sacrament commanded by Christ.
Though its occurrence in the first two volumes of the
periodical was not as frequent as sanctif ication and non-
resistance, it was mentioned as a regular ritual of the
group. 25 David U. Lambert, an early minister and leader
of the church, reports that at the Indiana annual
conference "the Ordinances of the Lord's Supper and feet-
washing were observed, in which many participated. "26 At
a semi-annual conference in Pennsylvania, Secretary S. M.
Musselman reports that "the Lord's Supper and feet washing
were observed. "27 So also in the report of a quarterly
conference in Michigan, Presiding Elder Samuel Sherk
relays the following:
Many participated in communion on Sunday
afternoon. Feet washing was participated in
before the sermon, which we believe impressed
many minds who perhaps never had an opportunity
to witness the administration of this humble
ordinance . 28
In this report, we see the ordinance being utilized as a
sort of evangelistic tool as well as its significance of
representing humility. We also see from the locations
given that it enjoyed a widespread observance, not limited
to a certain local.
Thomas Low, a minister in Indiana, defends feet
washing from an attack in the Lutheran Observer, "in which
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the idea of feet washing, as an ordinance, is held up in
the way of ridicule. "29 Low attempts to prove that not
only should Christians carry out the spiritual
significance of Jesus' command, but also the physical
aspects. He declares.
If I were to say to my brethren, that I was
willing to be baptized and commune at the Lord's
table, and exercise myself in prayer and class
meeting, and in the every day work of Jesus;
would this saying that I was willing, answer?
Would they not expect me to prove my willingness
by the discharge of all these duties? You
answer yes; and if I were to fail, they would
lose confidence in me. Now if I say, I am
willing to wash my brother's feet, to be
consistent, I will act, when the opportunity is
presented. 30
In the conclusion of his article. Low summarizes the
importance of feet washing by comparing and contrasting it
to baptism and communion.
By baptism we make a public profession of an
inward work of grace in our hearts. in
partaking of the communion or sacrament, we
testify that we are saved through Jesus, the
great atoning sacrifice. And in the ordinance
of feet washing we witness to all, that the
selfish bigoted nature that was in us, has been
nailed to the cross. 31
This last statement hints at entire sanctif ication .
Perhaps the synthesis of holiness and Anabaptist theology
was worked out here as well as in non-resistance. Baptism
and communion relate to our justification, while feet
washing relates to our sanctif ication .
References to feet washing never seem to have been a
main emphasis of the Gospel Banner. Though it was
continually listed as a peculiarity, only one major
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article appeared in each of 1880 and 1881.32 Daniel
Brenneman urges the believers to continue in the
sacrament. 33 But by the end of the period, its use is on
the decline. Only a brief mention of it is made in
Huffman's chapter on "Practical and Doctrinal
Developments" in the History of the Mennonite Brethren in
Christ Church. 34
Second Period: World War I
to 1947
With the change of leadership, came an almost
complete disregard for the ordinance of feet washing. It
was no longer viewed as a sacrament, but as an article of
practice which could be performed beneficially. Feet
washing is not mentioned at all in the 1921 volume of the
Gospel Banner. The 1943 Discipline of the church
continues to place the article on feet washing between
baptism and the Lord's Supper. The article is, however,
only one sentence. 35 It reads:
The Lord Jesus has instituted and commanded
washing the saints' feet, who also Himself
washed the disciples feet, and has thereby given
an example that we "ought to wash another's
feet" (John 13:4-17; I Tim. 5:10). 36
No rational concerning its importance is given in this
brief article. Whereas, the rational for baptism of
adults only is given in the article on baptism and the
reasoning behind communion is given as "to commemorate
that His body was broken and His blood shed upon the cross
to redeem us from the curse of sin and death. "37 This
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latter article also includes a discussion of the spiritual
aspects of communion, stating that "the body of Christ is
given, taken, and eaten in the Supper, only after a
heavenly and spiritual manner. "38 But the theological
significance of feet washing is lacking.
Third Period: 1947 to
the Merger
While feet washing was widely practiced during the
first period of the church, its use slowly began to die
out during the second period. The younger generation did
not understand it in the way that the older one did. The
youth especially thought it was strange and did not view
it as relevant to the modern American life-style. After
all, they now had automobiles and did not remember a time
when they did not exist. Furthermore, as more non-
Mennonites entered the denomination, the act of appealing
to tradition was no longer valid.
In 1958, Storms comments
the Washing of the Saints' Feet formerly was
considered an ordinance along with baptism and
the Lord's Supper. Since the 1955 General
Conference, however, it has been regarded more
as an article of practice. In many areas the
custom seems to be disappearing, and today the
denomination has several churches where the
practice is unknown, and several ministers never
have conducted such a service. 39
As with non-resistance, this de jure change in 1955 came
more than a decade after the fact. By 1958, it had
largely disappeared altogether. The new generation of
leaders no longer believed in the necessity of its
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practice. In fact, they considered it as a hindrance to
their evangelical efforts by keeping them "stuck" in the
past. They wished to accommodate to the new society into
which America had developed in order to present the gospel
in the best possible light. These leaders had few ties to
the old Mennonite customs and practices. They wished to
evangelize, not legalize.
The 1962 constitution no longer contained any
reference to feet washing. The practice which had once
been prevalent at early conferences of the church was not
even mentioned by the General Conference which authorized
this constitution and manual. They were clearly no longer
Mennonites .
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CHAPTER 5
Influences
As the Mennonite Brethren in Christ church expanded
and became less Mennonite in composition, so also did the
doctrines of the church lose their Mennonite
distinctives. Non-resistance and feet washing were
perhaps the two most noticeable doctrines to be neglected
by the denomination as it changed its name to the United
Missionary Church. The previous chapter has traced this
development. But what replaced the Mennonite influences
so prevalent at the founding of the denomination? This
chapter will consider some of the various doctrines,
movements and trends which can be identified in the
primary material.
Radical Non-conformitv
The Anabaptist concept of radical separation was
clearly present in the early literature of the
denomination. The early Anabaptists refused to conform t>
the state church system. Their overriding concern was
to
establish a church free from the regulation which they
believed had corrupted the church of their day.l
Therefore, they refused to participate in the worldly
state church and established their own communities.
This
led to their intense persecution by the state
church even
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though the moral life-styles of the Anabaptists were
usually beyond reproach. 2 The Anabaptist vision was to
spread the good news about Jesus and free the gospel from
the governmental ties which had choked the truth. Menno
Simons taught the importance of being a holy people, set
apart to God. He wished to avoid the worldliness of the
state church. Unfortunately, this desire to avoid
worldliness was later carried to extremes not intended by
Simons and the early Anabaptists. Smith notes an early
indication of this in the person of Jacob Amman, from whom
the Amish receive their name.
In fact the whole movement was one toward a
strict observance of the older customs, or at
least a crystallization of the customs and
practices then current, a sort of Chinese
worship of the past, and of suspicion of all
innovations in the affairs of every-day living
as well as in forms of church worship; an ever
present fear of the dangers of "worldliness." .
. . The old was seldom discarded for the new in
styles of dress as these changed during the
centuries. And so hooks and eyes were retained
instead of buttons; shoestrings instead of
buckles; and belts instead of suspenders, long
after these once common articles of wearing
apparel had been discarded by the folks at
large. 3
The original ideal of spiritual separation from an immoral
church was transformed into a physical separation from all
outsiders, what Menno Simons had intended to be an
empowerment of the people for effective evangelization
degenerated into a new barrier separating the elect from
the lost. The positive became a negative. Some of the
Mennonites who immigrated to North America also succumbed
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to this way of thinking.
As the Mennonites settled in the New World, they
established their own communities. Usually, these
communities were on the frontier, where they would not be
bothered by the rest of the world. But when "the rest of
the world" caught up with them, they were unprepared.
Their communities had little evangelical impact. They
continued to maintain the customs and life-styles of the
Old World. But as their youth became Americanized, the
old ways no longer made sense. Some of these Americanized
Mennonites did not feel comfortable trying to live in both
worlds and numerous schisms in what Smith refers to as the
"Old Mennonites" occurred. As progress came to the
frontier, "the old time isolation was no longer
possible . "4
Holiness
But the leaders of the schisms which resulted in the
United Missionary church did not wish to become "worldly"
either. Their main emphasis was on the necessity of a
definite conversion experience and a following second work
of grace. They believed that one's experience was
important to one's religious beliefs. Smith states that
the church "plays up very strongly the emotional side of
their religious experiences . "5 They had a strong desire
to share this experience with those who did not have it.
In order to accomplish this, they needed to go where the
people were and not be unnecessarily separated from them.
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But they still considered themselves a "peculiar" people
and often referred to themselves as "pilgrims." Though
they wished to reclaim the Anabaptist vision of
evangelization, they did not desire to lose their own
Christian identity. Susie B. Sherk, writing for the
Gospel Banner, declares in an article entitled "Separation
from the World, "
The people of God are to be separate from the
world. In 2 Cor. chapter 6, we are exhorted,
"Come ye out from among them and be ye separate,
saith the Lord, and touch not the unclean thing,
and I will receive you." I wish everyone would
read this chapter understandingly , and consider
over it. It appears to be very plain, and yet
so many do not seem to understand it. I think
if this portion of God's word were rightly
understood and duly considered, there would be
less professors of religion belonging to secret
societies. There would also be less attendance
at worldly gatherings, and places of idle
amusement. The idea that Christians may mingle
with the ungodly, or be unequally yoked together
with unbelievers, is contrary to God's word. 6
There is very little room for accommodation of the
gospel in this statement. It seems that the early leaders
of this new Mennonite denomination may have started to
transform the concept of non-conformity, but they did not
wish to abandon many of their previous convictions
concerning how this doctrine gets worked out in everyday
life. Nevertheless, they were concerned with working in
the world to bring about social reform and they actively
sought the conversion of sinners. They believed that they
had found a proper balance between non-conformity to the
world and evangelization of the world. They were in this
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world, but not of it.
The concept of Scriptural Holiness undoubtedly played
an important role in this development. As Menno Simons
had wished for Christians to be holy, or set apart from
the world; so also the Holiness Movement taught that
Christians can be entirely sanctified, or set apart from
their own desires to the will of God. Both were stressing
the importance of individual and corporate piety along
with the necessity of bringing others to a saving
knowledge of Christ. obviously there were differences in
how these two movements worked themselves out in their
respective times (especially since the State Church was
hostile in the Anabaptist movement), but there is clearly
an emphasis in both of them on the importance of non
conformity to the world.
The premiere issue of the Gospel Banner contained an
article entitled, "John Wesley on Dress." The article
quotes Wesley on the necessity of dressing cheaply and
plainly. 7 A concept that was already present in their
Mennonite beliefs. So also, the desire to avoid worldly
amusements was present in both Anabaptist and Holiness
thought. The Gospel Banner carried an article taken from
Bishop Reuben Yeakel, a prominent Holiness leader in the
Evangelical Association, which decried the use of the
festival by the church. Yeakel declares that
The pretense that by such proceedings outsiders
are gathered into the church ... is a snare of
the evil one. . . . The church purified and
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showing forth the reputation of Christ, has
quite a different, more powerful and saving
attraction upon the world. 8
Daniel Brenneman declares that "the fruits of a pure
heart are clearly described in the Bible. "9 Non
conformity is one of these fruits for "does not the
Apostle Paul say, 'be not conformed to this world?' "10
Brenneman describes the pure heart as one completely
devoted to God. It is entirely sanctified. This sermon
by Brenneman also links the Mennonite understanding of
humility to this "sanctified" concept of non-conformity.
Biblical humility "does not consist merely in simplicity
of manner, plainness of dress, or strictness of attention
to observe a non-conformity to the useless customs and
fleeting fashions of the world only. "11 No, true godly
humility comes when "God dwells in the heart of a man. "12
God's spirit dwelling in the Christian means the person
will abstain from gratifying their own will "as regards
conformity to the world in dress. "13 But this is only the
by-product. The central matter is one's relationship with
God.
Here, Brenneman begins to transform the Old Mennonite
doctrine of non-conformity to include the Holiness
Movement's concept of a will completely devoted to God.
We are not to be set apart from the world as much as we
are to be set apart to God's will. In this way, the
concept of entire sanctif ication made sense of many of the
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Old Mennonite customs and provided for an easy synthesis
of the two. In the December issue of the 1878 Gospel
Banner, Brenneman identifies (in a lengthy run-on
sentence) this publication as one dedicated to declaring
the "Perfect Love" of the "Peculiar people of God, who are
designated A Royal Priesthood, A Holy Nation. "14
But in other ways, these new Mennonites were still
radical non-conformists. Though several articles appear
early in the Gospel Banner decrying the evils of alcohol,
there is no concern shown for political change. 15 Their
social reform consists of changing the hearts of the non-
believers and warning their youth of worldly evils, not in
legislating their rules over all of society. If they were
to attempt to utilize political clout, they would become
intertwined with the worldly government. These early
leaders did not wish to be "yoked together with
unbelievers." An early article in the Gospel Banner
declares :
How Christ taught amongst His followers against
holding worldly offices, reads as follows: "But
Jesus called them to Him, and saith unto them,
'Ye know that they which are accounted to rule
over the Gentiles exercise lordship over them;
and their great ones exercise authority upon
them. But so shall it not be among you; but
whosoever will be great among you shall be your
minister. And whosoever of you will be
chiefest, shall be servant of all.. '"16
So, because of both humility and the necessity of
separation from the world, these early Mennonites refused
to attempt social change from within the political system.
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But as time progressed, the concept of political
reform began to overtake the denomination. The growing
strength of Holiness theology in the church is one reason
for this change. Though this theology was clearly
accepted from the beginning, it was not until the next
generation of leaders were educated in it, that its full
impact can be seen. The ministers who had left the Old
Mennonites had been chosen by lot, and so, their education
was limited to their Mennonite upbringing. But the
Mennonite Brethren in Christ believed that the minister
should be called by God. He was then appointed to a
specific church or circuit. Out of this grew a desire to
learn more about theology and doctrine. Since the group
was being repelled by the Mennonites and was favorably
impressed with the Holiness Movement, they began to attend
schools which promoted this doctrine. 17 Jasper Huffman
received his bachelor's degree from the Mennonite school
at Bluff ton, but later went to teach at Marion College
(Wesleyan) and Taylor University (Methodist) . Numerous
young men and women also attended Fort Wayne Bible
Institute which was under the direction of the Missionary
Church Association and Joseph Ramseyer who had a
sanctif ication experience. Later on, Asbury College and
Asbury Theological Seminary would also impact the
denomination .
By 1921, the Gospel Banner shows a very different
attitude towards participation in government. Merl Mikel
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writes the following:
It is a fact that the law isn't what it should
be; therefore we find people who say that we
should leave our hands off and not take any part
in it. The man who says that the government is
so far gone that we should leave our hands off
entirely, might as well say about the low down
sinner: He is so far down in sin, we had better
leave our hands off, or we might become
contaminated with some of his ungodliness.
Would such living be of any benefit to any one?
The question is: What is the cause for this
ungodly domineering power? Is it not because
the Christian thinks himself too good to put
himself in any responsibility for the
government? . . . Supposing you do not vote at
all, that only gives the devil one more vote. .
. . Is it not our duty to try and adopt such
principles as would benefit mankind the world
over? If we do not are we not selfish and only
living to ourselves? Who can make or maintain
such a government except the Christian people?18
Besides denouncing the Mennonite concept of radical
separation of church and state, this article also
demonstrates the impact of Americanism; as the author
implies the importance of democracy. Not only did the
leaders of the denomination come more strongly within the
holiness camp, but they also became more Americanized.
The remainder of this chapter will explore some of the
other ways in which the non-conformity of the early
founders began to be conformed to the culture.
Ecumenism
Brenneman and Eby (the founder of the denomination in
Canada) sought to save those outside of the church. They
were not interested in merely proclaiming the gospel to
the Old Mennonites. They were Biblical literalists, in
the Anabaptist tradition, who sought out the companionship
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of the universal church. 19 Since the rest of the
Mennonite community was pushing them away (see footnote
17), they began to associate with other like-minded
groups. Their relatively small size, as well as their
Holiness theology, forced them to realize that they were
not the only true Christians. For example, they early on
broke with the Mennonite tradition of closed communion and
offered the bread and the cup to all who professed
Christ. They eagerly sought out Christians with the
evangelical zeal that they possessed. This explains the
early mergers of the movement. 20 As a result of this
communication, their theology became one of synthesis and
their attitude one of cooperation. But their strong
belief in adult baptism prevented them from merging with a
major denomination . 21
The 1879 volume of the Gospel Banner contains
numerous examples of this ecumenism. They sought to
minimize the differences between themselves and the Old
Mennonites and promote the concept of fellowship with "the
various sister churches. "22 These sister churches
included the Free Methodists, the church of God
(Anderson), the Wesleyan Methodists, the United Brethren
in Christ, the Evangelical Association, the Church of the
Brethren, the Methodist Episcopal Church, and others.
Brenneman, commenting on an article in the Goshen Times
which listed twelve religious societies in the city,
declares
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that there are twelve different church
organizations in Goshen, does not necessarily
imply that in their aims and objects Christians
here are not united. Names of distinction need
not separate the hearts and minds of God's
people . 23
Brenneman believed there could be and should be
strength in denominationalism, not division. He and
others put this belief into practice by participating in
"union revivals" and camp meetings. They also held their
own camp meetings, inviting ministers from many
denominations to participate. The first camp meeting,
held in 1880 near Elkhart, Indiana, included 24 ministers
from outside of the denomination and only 11 from within
the denomination . 24 Brenneman estimated that there were
about 3,000 people present on each of the Sundays of the
meeting. This is at a time when the total membership of
the denomination in the surrounding area would have been
about 500.25
Civil Religion
As the theological influence of this ecumenism
increased, the United Missionary Church began to lose its
Mennonite distinctives. There was no one to systemize
this Holiness and Anabaptist synthesis which had been
worked out in the early practice of the denomination.
Instead, the influence of civil religion helped to erode
away the non-conformist principles which had been so
extreme, cherry states "that most Americans have come to
share a common religion. "26 This common, civil religion
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is basically protestant and patriotic. Herberg believes
that civil religion "is a religion which validates culture
and society, without in any sense bringing them under
judgment. "27 As we have seen in the early issues of the
Gospel Banner, the founders of the denomination were quick
to condemn the state and wished to avoid participation
with it. By 1921, as the lengthy quote from Mikel shows,
many were no longer judging society as in the past.
Instead, the value of democracy was seen as a good which
must be upheld.
The succeeding leaders in the United Missionary
Church began to look at the history of the United States
as one of great value. It became of more value than their
Anabaptist history. As Cherry attests:
America has been regarded either as a "light to
the nations" which by force of example will
positively influence other peoples and perhaps
draw them to an American haven of freedom, or as
a chosen people with an obligation actively to
win others to American principles and to
safeguard those principles around the world. 28
The young men who entered the military for World War II
did not want to be considered unpatriotic. They trusted
in the values and principles for which they believed the
United states stood. Those objecting to World War I were
considered unpatriotic. Though they attempted to deny
this charge, they apparently were not successful in
convincing the following generation who fought in World
War 11.29 Patriotism is a powerful force even within the
church.
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Of course, the political climate in the United states
changed in the twentieth century. World War I shocked the
citizens out of their isolationism. The U.S. became a
world power, and eventually a super power. With the
advance of technology, came the ability to destroy more
than ever before. The principle of non-resistance was
squeezed even further when they began to believe that the
evil Hitler and the pagan Japan could conquer the world.
Furthermore, the members of the United Missionary Church
had experience socio-economic climb. They had more
worldly goods than ever before. The Industrial Revolution
had made them, as well as everyone else in the U. S.,
dependent consumers. They no longer were in self-
sufficient communities like their Anabaptist forefathers
had been. Obviously, the more goods that a person has,
the more that person has to lose. Participation in
government and "pursuing liberty" abroad were ways in
which these goods could be protected.
Fundamentalism
Along with this progress in technology, came a
"progress" in human reason. Theological Liberalism became
a serious threat to the conservative, traditional
churches. The authority of the Bible was being
questioned. Therefore, many began to affirm the
fundamentals of the virgin Birth, the Satisfaction Theory
of the Atonement, the physical Resurrection of Jesus, the
miracles of Jesus and the premillennial return of
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Christ. 30 The movement of Fundamentalism evolved which
came to be anti-intellectual and anti-scientific . 31 This
occurred due to the stress on the absolute inerrancy of
the Bible as well as a radical literal interpretation of
it. The theory of evolution could not stand the test of
Genesis chapter one.
The United Missionary Church had always believed that
the Bible should be taken literally. Furthermore, it was
not a highly educated group. (This is not to imply that
an educated person cannot interpret the Bible literally. )
The Fundamentals all fit in quite nicely with their
theology. Unfortunately, some of the anti-intellectual
results also followed. At the time of the founding of
Bethel College, there was a great deal of discussion
concerning the nature of the institution. Some believed
that it should be a liberal arts school, while others felt
that a Bible school was all that was necessary. 32 The
fundamentalism present in the denomination at this time
was attempting to uphold the non-conformist doctrines.
These people did not wish to conform to the worldly
intellect that had seduced the liberals. But some change
did occur and Bethel College was founded in 1947 as a
liberal arts school.
The Fundamentals, however, continued to play a major
part of the church's doctrine. The 1962 constitution
declares that Jesus Christ was "born of the Virgin Mary"
and that He performed "miraculous works." It states that
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the group believes "in His vicarious death to make
atonement ... in His bodilv resurrection" and "in His
imminent coming in power and glory. "33 It does not,
however, mention the term "inerrancy" in the article on
the Bible. But declares it to be "the only perfect rule
of authority in all matters pertaining to faith and
practice. "34 Fundamentalism was a movement easily
assimilated by the denomination. It helped shape the
denomination in a manner that although similar to its
Anabaptist heritage, did not have the complete seclusion
found in the Old Mennonite concept of non-conformity. It
helped the denomination to re-define its doctrine of non
conformity. Non-resistance and feet washing were never a
part of this movement. Whereas, non-resistance did have
some support in the Holiness movement. 35 Fundamentalism
was an American invention and it displayed a great deal of
Americanization .
Missionary Thrust
The final area of impact to be considered is the
missionary or evangelical thrust of the denomination.
This aspect was essentially detailed in chapter three.
John C. Wenger, the Mennonite historian, notes in 1947
that one of the unique emphases of the group is a
"vigorous program of evangelism. "36 He also notes that
they are now "without any required and uniform expressions
of 'nonconformity to the world. '"37 Commenting on Smith's
observation that the denomination had more non-Mennonite
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family names than any other wing of the Mennonite faith,
Wenger states the following:
They actually win converts from non-Mennonite
homes. in this respect the Mennonite Brethren
in Christ have more nearly recaptured the
Anabaptist vision of 1525-1530 than any other
branch of Mennonites . 38
But in recapturing the Anabaptist vision, they actually
distanced themselves from the Mennonite mainstream.
Perhaps if the Mennonites had been more evangelical at the
beginning of this century, this denomination would have
remained within the Mennonite camp.
Even a superficial reading of the early issues of the
Gospel Banner gives the impression of men and women deeply
concerned with proclaiming the gospel to the lost. The
name "United Missionary" was chosen in 1947 because of the
evangelistic vigor of these early founders. An article in
the November, 1878, issue entitled "What is Conversion"
calls for a definite experience and an assurance of it. 39
Another article stresses the importance of experiencing
conversion now. The writer implores "What! should God not
permit you to draw another breathe would your doom forever
be?"40
By the second period of the church's history, a heavy
emphasis on foreign missions was present. In 1921,
articles on foreign mission endeavors appeared an average
of 1.6 times an issue. Even though the Gospel Banner was
a weekly at this time, the editors' found plenty of
material on their missionary efforts. Missions became the
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predominant emphasis of the denomination, even surpassing
holiness. Articles on sanctif ication only occur an
average of 0 . 7 times per issue. In 1938, the publication
of the Missionary Banner was begun. This was "a monthly
magazine of sixteen pages, from its inception it has
championed the interests of the missionary cause and has
had a wide influence throughout the denomination . "41 The
evangelical nature of the church took top priority, though
holiness theology was still important. When considering
merger with the Missionary Church Association, the
two areas of concern in the church were: 1)
commitment to evangelism as the greatest work of
the church. 2) the Wesleyan-Arminian doctrinal
position .42
This evangelical zeal probably accounts for much of
the loss of its previous non-conformity theology. The
very act of taking the gospel to the lost or to another
ethnic group requires a certain amount of conformity to
the target group. The gospel must be presented to these
people in a manner which is understandable and relevant to
them. The message must be accommodated to the culture of
the people so that they can grasp it, accept it, and live
it. The Old Mennonite concept of non-conformity can be
maintained in a closed community, but it was destined to
fail in the United Missionary Church's evangelistic
efforts .
Summary
The founders of what would become the United
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Missionary Church began the process by which the
denomination would lose many of its Mennonite
distinctives. Though they themselves were firmly within
the Mennonite camp, they started to transform the concept
of non-conformity which would later lead to the
abandonment of the Mennonite name. They proposed a new
paradigm for ministry which created a highly evangelistic
church which was influenced by Holiness theology.
Fundamentalism, Ecumenism, and Civil Religion. The group
synthesized many concepts from these influences as they
moved away from the Mennonite tradition. It is difficult
to determine whether these new influences passively filled
a void left by a loss of Mennonitism, or if they actively
forced out the Mennonite influences. It was probably a
combination of both.
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CHAPTER 6
Evaluation
The United Missionary Church seems to have adapted to
its environment in order that it might better fulfill what
it viewed as its purpose. This purpose has not changed
significantly over the years. The group has desired to
evangelize the lost and lead Christians into a deeper walk
with Christ. They wished to provide a pure religion. But
did their accommodations pollute their religion? This is
a very difficult question. Every leader of the present
denomination must struggle with this question for himself
or herself. It cannot be ignored, for the present reality
in which we now minister is based upon these past
decisions. Likewise, today's decisions will impact the
ministry of the next generation.
Purpose of the Church
We have seen that the early founders of what would
become the United Missionary Church were deeply concerned
with the evangelization of the unconverted. They stressed
the importance of experimental religion. The concept of
entire sanctif ication meant a deeper Christian life; a
complete commitment to the will of God. This mission has
remained remarkably consistent over the years. Later
leaders expanded the concept of evangelization to include
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a strong emphasis on foreign missions. But this was
clearly in the minds and attitudes of the early leaders.
The advance of technology also tended to change some of
the concerns of the early fathers. Brenneman and Eby
would not perform any ministry not specifically called for
in the Bible. 1 Later leaders, however, changed this to
not performing any ministries prohibited in the Bible.
The advent of radio is a major example of technology
challenging existing ministerial paradigms. Technology
transformed the church in many ways. Also, the use of
musical instruments was a source of contention for some
time. The early leaders did not feel that the Bible
supported their use. However, later leaders came to
believe that the Bible did not ban them, and so they were
permitted.
The mission of the church was to provide for a pure
religion. This was a religion of power. As Brenneman
declares in a poem entitled "Pure Religion,"
Religion which today I see.
With God's word does not all agree;
There's too much form too little power.
Oh! for a pentecostal shower. 2
The remainder of the poem (Appendix A) continues on to
distinguish pure religion as one of faith, not works. It
is a complete religion depending only upon God. It is not
a love of self, but a separating of oneself from the world
and non-conformity to it. But it is still noticeable, it
does not established closed communities; for its seeks the
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conversion of the lost. Furthermore, it is not
hypocritical, the adherents to it practice what they
preach. They not only profess Christ, but they live out
His desires.
Brenneman 's sermon following his poem continues to
state his case. He advocates
that there is a religion attainable in this
world which is "pure," is a fact established
upon Biblical authority, as well as the
testimony of God's devoted followers of all
ages; and that there is in the present day, as
in the past, a religion which is not pure is
certainly admitted. . , . "Pure religion" is
that heaven born principle which emanates from
God and is implanted in the soul of man, which
the Bible terms regeneration, or the new birth,
which being developed, constitutes the perfect
man in Christ Jesus, whose aim and object it is
to honor God and do his will only, in all
things. Of such, it may be said their religion
is pure, because their hearts and minds are
pure: so constituted by the renovating power of
the blood of Jesus applied to the cleansing of
all sin. 3
Furthermore, one can distinguish pure religion from impure
religion "by the aid of the Holy Spirit and the infallible
detector, the Bible. "4 These early leaders wished to
evangelize the lost and bring them to a complete
commitment to Christ so that God's will could be
performed. Later leaders of the denomination continued in
this emphasis. So also, even today the purpose of the
Missionary Church can be stated in these same words . 5
There has been, and continues to be, a desire to save
those outside of the church.
But the concept of being "separate from the world"
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has been changed. The early founders continued a strong
emphasis on the importance of physical separation while
the church today views it more as a spiritual separation.
Both views demonstrate the belief that such a separation
will provide an evangelical thrust. The examples of
Christians should demonstrate who they are and who they
know (Jesus Christ). Non-conformity today continues to
emphasize obedience to God's will and following the narrow
way, but this is worked out in our attitudes more that our
actions. Of course, one's corresponding actions must
comply. Our fruit must be evident to all. But the
emphasis on our actions is not as strong as it was in the
late 1800' s. We no longer call ourselves "pilgrims." We
must "fit in" with society around us in more ways than
Brenneman believed that he needed to. A. B. Yoder, a
significant leader in the church, laments this sometime in
the 1940' s. He states
I united with the M. B. C. Church nearly forty
years ago when the members were known, not only
among themselves but by the world as well, as
pilgrims. ... We literally were a peculiar
people in the eyes of the world but were
possessed of a great peace which so satisfied us
that we had no craving for "earth's pleasures
nor adorning rich and gay.". . . The brethren
were recognized at a glance. They wore no
neckties but a white collar and white collar
button. They carried no fancy gold watches with
long chains or fobs and wore no rings on their
fingers. Our sisters actually believed and
practiced the injunction of I Tim. 2:9 which
plainly puts a not [emphasis his] before
adornment with gold, pearls and costly array. .
. . They tell us now that these things are only
externals and do not matter. The old Book is
still the same and yet professedly sanctified
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women can come to the house of God with bare
legs and there is no objection. . . . When our
church began it taught and practiced non-
resistance. ... In this second war regulations
were such that it became a hardship to be a CO
and some conferences refused to back the boys in
such a stand. . . . When our church was founded
the washing of the saints' feet was kept as an
ordinance in connection with the Lord's Supper
and young and old were there. Today we separate
the 'Twin Memorials.' I attended one such
church with over a hundred fifty members. There
were twenty-three present, not one child or
young person in the group. It can't be that we
have any intention of continuing the ordinance
in our church very long. . . . Why have all
these changes come and why will more follow?
Because, like Israel of old we looked on the
nations around and desired kings such as they
had. . . . Will we ever get back the favor we
once had? As individuals we may. As a church
we will not. There is hope for a ship that has
slipped its mooring and is drifting. The
sailors will cooperate with any effort made to
save it. A drifting church drifts because the
majority wish it and will not to return. 6
Rev. Yoder was not happy with the accommodation by the
church !
Accommodation as a Continuum
But perhaps his words are too harsh. There are two
extremes by which we may view accommodation. On the one
hand, we may see accommodation as a selling out. We
compromise the essentials of the gospel in order for it to
be accepted by the target group. Of course, what they are
accepting is no longer the truth of God, but some mixture
of half-truth. Perhaps we make the gospel acceptable to a
voodoo witch doctor. He "accepts" Christ, but continues
to pray to the same spirits for healing and divination.
Obviously, in this case the Gospel has been "accommodated"
beyond what is appropriate. On the other hand, we may
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view accommodation in such a narrow sense that we
virtually do not adapt the message at all. Perhaps we
believe that if we learn Spanish, then we can effectively
present Christ to the Honduran people. But we fail to
take into account the affects that our American culture
have had upon the Gospel. We end up preaching an American
Christ, one which does not relate to the needs of the
people. Clearly, there exists some point on this
continuum that is proper for the propagation of the
Gospel. A point at which we free the Gospel from our own
culture and adapt it to the target culture.
The Old Mennonites were essentially not adapting to
the new culture in which they found themselves. Little
evangelization was occurring because they no longer spoke
to the needs of the people around them. The founders of
the United Missionary Church sought to adapt the Gospel in
the way they saw fit. Later generations continued to
adapt to the culture, but men such as A. B. Yoder believed
that the accommodation had gone too far. The essentials
were being compromised. Discipline within the church
became less important. Surely there were excesses to
which he could point. Perhaps the church began to
overreact to the restrictive Mennonite heritage of which
they wished to disassociate themselves. For example,
should we now be commended because we can now go to the
movies? clearly, the morality of many of the movies are
not in line with the teachings of the Missionary Church.
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Perhaps we would be better off without the freedom to
attend movies .
On the other hand, society places a high value on
freedom. Can we effectively evangelize such a society if
we are too restrictive. Littell notes that
In the modern world, "disciple" is a minus word
and "freedom" is a plus word. Like many false
polarizations, this scale of values, and the
views of politics and church life based upon it,
merely confuse the issue. The live alternative
to despotism or totalitarianism is not anarchy:
it is self-government. The jungle is never a
true alternative to order. . . . Similarly,
within the area of religious concern and
practice the alternative to an authoritarian
system is not individualism. It is an open
covenant voluntarily arrived at. The priesthood
of all believers does not mean, "every man his
own priest": it means that within the covenant
of faithful people, in the church's ministry to
which each Christian is called in the ordination
of his baptism, we have accepted "unlimited
liability" one for the other. This is precisely
what it means to be free in Christ: that I am
not free to do as I please, but am called to be
a servant of the servants of God. 7
Littell champions the use of small fellowship groups in
the tradition of the pietists and Wesleyans. Within these
groups. Christians may voluntarily discipline themselves.
As a group they can discern the extent to which they can
accommodate their life-styles to the changing environment
around them.
The early denomination was formed around this
concept. Brenneman and Eby traveled about organizing
"classes"; the Wesleyan term for this structure. Sunday
School classes came to take the place of this function.
Often today, however, the Sunday School class no longer
functions in this capacity. The church needs to promote
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the concept of small groups in which mutual accountability
can be utilized to encourage growth in Christ. These
small groups can also be the impetus for effective
evangelization . 8 Just as Brenneman distinguished between
pure and impure religion in 1879, we today discern between
committed Christians and nominal Christians. The purpose
of the church has not changed. But we need to effectively
utilize new and old techniques which work to bring about
Christians who are committed to performing the will of
God.
Conclusion
This chapter has attempted to offer the basis for an
evaluation of past accommodations in order that we might
continue to evaluate how we accommodate the gospel today.
Since each person has their own biases (especially the
author) concerning the loss of the Mennonite distinctives
of non-resistance and feet washing, no firm conclusions
can be drawn concerning the validity of the denomination's
change in these manners. Nevertheless, each one should
carefully consider the manner in which these distinctives
were lost and to what extent they should be reclaimed by
the church today. Rather than disassociating ourselves
from the past, we should attempt to understand it and
evaluate the principles that were involved. This needs to
be both an individual and a corporate analysis. It is
suggested that small, covenantal groups could be
instrumental in this process.
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Notes for Chapter Six
1 This may be stating the case too strongly as they
did allow the introduction of Sunday Schools. But
overall, their motto was the Bible only when considering
ministry opportunities.
2 Gospel Banner. July 1879: 1.
3 Ibid.
4 Ibid.
5 Constitution of the Missionary Church (Elkhart:
Bethel Publishing, 1978), 1. "Article II - Object" states
that "from the beginning its aim has been to hold, to
practice, and to propagate the Word of God, as interpreted
in the Articles of Faith and Practice."
6 A. B. Yoder, "Food for Thought," Photocopy, N. d.
Rev. Yoder was a respected minister. Presiding Elder, and
editor of the Gospel Banner.
7 Franklin H. Littell, The Church and the Body
Politic (New York: Seabury Press, 1969), 123.
8 George G. Hunter III, To Spread the Power
(Nashville: Abingdon Press, 1987), 56-59. See also Donald
A. McGavran, Understanding Church Growth (Grand Rapids:
Eerdmans Publishing, 1990), 141-143. These and many other
church growth books extol the value of small groups.
Also, books discussing the spiritual disciplines discuss
the importance of the group. For example, Richard Foster,
Celebration of Discipline (San Francisco: Harper & Row,
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Notes for Chapter Six - Continued
1988). Also, Tilden Edwards. Spiritual Friend (New York:
Paulist Press, 1980) and Kenneth Leech, Soul Friend (San
Francisco: Harper and Row, 1977).
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CHAPTER 7
Conclusion
The Missionary Church must carefully analyze its
past. We must neither idealize it, nor discredit it. In
the first place, we lose touch with where we are today and
in the second place we are actually idealizing the
present. Rather, there are valuable insights to be
learned from the denomination's history that can be
creatively applied to the church today. This paper has
attempted to analyze the loss of our Mennonite heritage by
tracing the degeneration of the Mennonite distinctives of
non-resistance and feet washing.
It has been argued that the fundamental Mennonite
feature to be transformed in this process was the radical
non-conformity displayed in the Old Mennonite Church. As
the denomination sought to save those outside of the
church, it needed to adapt, or accommodate the message to
the culture. Furthermore, as non-Mennonites were brought
into the church, the body moved even further from a
Mennonite understanding of such concepts of non
conformity, non-resistance, and feet washing. These
doctrines were slowly transformed as the original
Mennonite leaders were replaced by men and women who were
more profoundly influenced by Holiness Theology, Civil
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Religion, and Fundamentalism. Additionally, the small
size of the denomination increased their desire to
cooperate with other denominations, especially since they
were excommunicated from the Mennonite Church.
But was the accommodation successful? Did the
denomination grow as swiftly as it should have? Did it
adapt too much, or not enough? These are very difficult
questions. This writer would like to see a recovery of
non-resistance. Jesus taught the principle in Matthew
five and the early church (A.D. 100-325) seems to have
practiced it faithfully. It was not until Rome was under
the attack of the barbarians that we see the theology of
the church significantly change on this subject.
Furthermore, our heritage is one where non-resistance has
been foundational. The founders of the denomination
operated within a synthesis of Mennonitism and Holiness
theology. Just as we do not wish to lose our emphasis on
entering into a deeper walk with God { sanctif ication)
neither should we wish to lose the significant
contribution of the Mennonite faith - non-resistance.
Finally, is the belief in non-resistance truly a
barrier to evangelization? The early Anabaptists were
successful in their evangelization, despite intense
persecution. Perhaps an understanding of the distinction
between non-resistance and pacificism would be beneficial.
The concept of a world where non-resistance is universally
practiced is greatly admired by many of today's cultures.
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Therefore, a group who supports non-resistance, even
though the reality of world-wide non-resistance seems
unattainable, should not be viewed as out of touch with
reality. The idea of "militant" non-resistance, however,
should be avoided. Individuals will view the
applicability of this issue differently. Some will extend
it further than will others. But a denomination that
supports non-resistance and avoids patriotic selfishness
can still be effective evangelicals.
The issue of feet washing is more difficult. It is
not clear that it was practiced in the early church. The
Anabaptist movement, however, has claimed it as a
sacrament. Clearly, the founders of the Missionary Church
believed that this was also the case. Therefore, it seems
appropriate that we should reclaim the practice at least
in some form. Perhaps in small accountability groups
which were advocated in the previous chapter.
Whatever the outcome concerning these two
distinctives, it is essential for the church to establish
ministries by which it can still maintain a level of non
conformity to the world. We must have self -discipline .
Clearly, this non-conformity will not be viewed in the
radical sense of the past. But just as clearly, as
Christians we are not of this world for our citizenship is
in heaven. Our minds need to be renewed into the mind of
Christ .
We look at other denominations such as the
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Methodists, the Mennonites, and the Lutherans and comment
on how far they have fallen from the days of Wesley, or
Simons, or Luther. But we believe that we have made
progress. Perhaps this is true. But there may be areas
where we too have fallen. Therefore, we need to
thoroughly study our past (recent as it is) in order to
understand how we arrived at the place where we now are.
This thesis has attempted to do just that. Admittedly, it
has looked at only a small aspect within one branch of the
denomination. Further and deeper study would be of
benefit. But it is hoped that this evaluative (rather
than storytelling) work will enable us to critically look
at our doctrines and ministries. This is but a small
contribution, making only a few concrete recommendations.
But hopefully more will be done by others which will
affect other areas of the denomination. We cannot allow
ourselves to become content with what we already know
about our past. If we do, we are really penalizing our
future by failing to grasp where we really are today.
We must continue on with the faith which has been
passed on to us. And, we must pass it on to the coming
generations. But to do this effectively, we must
understand our past and continue to work out our salvation
as we press on to our goal. This requires a continual
evaluation of both our past and our present. We must
adapt our ministry to adequately fulfill Christ's command
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to us as found in Matthew 28:19-20.
Go therefore and make disciples of all nations,
baptizing them into the name of the Father and
of the Son and of the Holy Spirit, teaching them
to observe all that I have commanded you; and
lo, I am with you always, to the close of the
age .
Wagner
APPENDIX A:
A Poem
PURE RELIGION
Religion which today I see.
With God's word does not agree:
There's too much form too little power.
Oh! for a pentecostal shower.
Religion which to-day I find.
Consists in part of spurious kind.
By outward forms and works alone,
Some seek to gain the heavenly home.
Religion pure of Bible kind.
Does fully satisfy the mind:
Naught else is needed to complete,
A satisfying portion mete.
Religion of a modern style.
Wants something added all the while;
For instance, socials, parties, fairs.
To take the place of fervent prayers.
Religion which the world admires.
And relishes with fond desires.
Is of the world which "loves its own"
And consequently feasts thereon.
Religion which the world calls fine,
Can surely not be genuine.
Since no communion can exist.
Between the world and saints of Christ.
Religion which is pure and right.
Need not be kept concealed from sight.
Nor secret from the sight of men.
But everywhere may it be seen.
Religion which we need today.
Is such as causes men to say.
Religion doubtless must be right:
These Christians are examples bright.
Wagner
How many stumble by the way
For want of light. Ah! well they may.
Since darkness is too often found.
Where light should constantly abound.
I have no faith (some one might say).
Nor can believe much in this way.
Since Christians fail to carry out
What they profess: I'm made to doubt.
Ah! you who say you love the Lord;
But walk not in the narrow road.
Remember that of such shall be.
The sentence just: "Depart from me."
Think not dear pilgrims who are true.
These lines were written just for you:
They're not intended but for those.
Who Christ profess, yet Him oppose.
From the Gospel Banner. July 1879:1
Believed to have been written by Daniel
Brenneman, editor.
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